SN Chanukah Limud (By Guy Gelbart )

) &

Weintraub The texts in this small booklet are intended to give a food for thought and discussion.
HECEE  One of the main components in Jewish tradition is the element of Limud Be’ Chavrota
— communal learning or learning with friends. There is no teacher and no expert, we just sit together
read the text and share our thoughts. You are invited to initiate this fun and enriching Limud at your
table, invite the people next to you to join in! The suggested questions can give some ideas and
guidance but there is no obligation to stick to them. There are no good answers or bad answers, just

an open minded discussion. It is often helpful to start by reading the text aloud at the table. Enjoy!

One of Israel’s most famous Chanukah songs is Anu Nosim Lapidim - We Are Carrying
Torches (Aharon Ze’ev, 1900-1968). The lyrics below bring a very different approach to the

holiday, can you relate to this approach?

Anu nos'im lapidim
Be-leylot afelim
Zorkhim ha-shvilim
Mi-takhat ragleynu
U-mi asher lev

lo ha-tzame le-or
Yissa et eynav
ve-libo eleynu
La-or

Ve-yavo!

Nes lo kara lanu

Pakh shemen lo matzanu
La-emek halakhnu
Ha-hara alinu

Ma'ynot ha-orot
ha-gnuzim gilinu

Nes lo kara lanu

Pakh shemen lo matzanu
Ba-sela khatzavnu ad dam
Va-yehi or!

A different translation of this song is:

We are carrying torches.

In the dark night,

the paths shine beneath our feet,
and whoever has a heart

that thirsts for light —

let him lift his eyes and his heart to us
and come along.

No miracle happened for us.

No vessel of oil did we find.

We walked through the valley,
ascended the mountain.

We discovered wellsprings of hidden light.

We quarried in the stone until we bled:
“Let there be light!”

We carry torches

On dark nights

The paths are glowing
Under our feet

And anyone who has a heart
that thirsts for light

Shall lift his eyes

and his heart to us

To the light

And shall come!

No miracle happened to us

We found no jug of oil

We walked to the valley

We climbed the mountain

We found the hidden springs of lights

[Or: We found the springs of hidden lights]

No miracle happened to us
We found no jug of oil

We dug in the rock till we bled
And there was light!

Suggested Questions for thought and discussion:
1. What do the torches symbolize in this song?

Do you think it is only related the Chanukah as
the festival of lights or is it also related to the
concept of ‘Passing the Torch™? What torch
would that be?

2. The song is considered by many as a very
Zionist song, could you tell why?

3. What is the meaning of “No miracle happened
for us. No cruise of oil did we find"? Do you
think the writer is angry or proud? Why? About
what?

4. What is the writer referring to by saying “We
quarried in the stone until we bled: Let there
be light! “? Did you ever feel the same?




Yemei Ha'Chanukah

Yemei Ha'Chanukah
Chanukat mikdasheinu.
Begil oo vesim'cha
Nemaleh et libeinu

Lay'la vayom, svivoneinu yisov.

Soov'ganiot nochal bam larov
Ha'a iroo, had'likoo,

Nerot Chanukah ra'abim

Al hanisi'im

Ve'al hanifla'o'ot

Asher choleloo haMacabim

Yemei Ha’Chanukah English
Translation

The days of dedication (Chanukah)
dedication of our temple.

With joy and happiness

we shall fill our hearts.

Day and night our dreidel will spin.
Along them many donuts we shall
eat.

Light, shine, many Chanukah
candles

For the miracles and the marvelous
things done by the Maccabeus.

Oh Chanukah, Oh, Chanukah
Oh Chanukah, Oh Chanukah,
Come light the menorah.

Let's have a party,

We'll all dance the Horah.
Gather ‘round the table, we'll
give you atreat,

Sevivon to play with latkes to
eat.

And while we are playing,

The candles are burning low.
One for each night, they shed a
sweet light,

To remind us of days long ago.
One for each night, they shed a
sweet light,

To remind us of days long ago.

»w

Suggested Questions for thought and discussion:

1. O Chanukah O Chanukah is the commonly known English version of Yemei
Ha’Chnukah. Compare this song and the English translation in the middle, what are the
main meaningful differences?

2. What do those differences suggest about the different approach of Israelis and

Americans to the holiday?

What do you think the Israeli Jewish community should learn from the American one?

What do you think the American Jewish community should learn from Israeli one?

5. What do you think the educational emphasis of Chanukah should be? Should it focus
on the Macabim (Maccabeus) as brave heroes who fought for the freedom of their
nation and their people? Should it focus on the miracle of oil and the faith in God?
Should it simply be a ‘party theme’ holiday? Or should it focus on the concept of
spreading the light? Would you suggest any other optional focus?




The following song BANU CHOSHECH LEGARESH is a popular Israeli rap song by the Israeli rap
band Subliminal and the Shadow, based on the classical Chanukah song of the same name.

BANU CHOSHECH LEGARESH (2)

Banu choshech legaresh,
beyadeinu or va'esh.

Kol echad hu or katan,
vekulanu or eitan.

Surah choshech, hal'ah sh'chor!
Surah mipnei ha'or!

Surah choshech, hal'ah sh'chor!
Surah mipnei ha'or!

Bati, bati, bati, bati legaresh t'achoshech
kol mas'a matchil betza'ad,

lo chashuv ha'orech

im tish'al oti mi yemalel g'vurot Yisrael

mi - yechanech t'ador haba? Kanir'eh ani
kachol lavan, magen-david magen alai
tamid

yoshev babait, shuvcha leyonah, aleh shel
zait

chomah vemigdal, achi hador haba gadel
well, hatzel vesabliminal omdim berosh
hagal

nos'im lapidim beleilot afelim

lo chos'chim me'amatzim, lo chos'chim
tze'adim

anachnu "smol-yamin" bein esh leshachor
lo na'atzor, od navi letzion ta'or.

Ken, David hefil et Goliat im even

yamim hu'ar beit hamikdash al kad shemen
2002 az kol Am Yisrael omed lehitached,
lakum veyiga'el.

Banu choshech legaresh...

Bati choshech legaresh,

lo choshesh, mishtamesh be'or, bass
ve'esh

kochot ha'or mul kochot hash'chor

mi hatov? mi hara? kvar i efshar lizkor
lo otzrim beshum ramzor, lo noflim labor
kadimah "full speed" k'mo nahag shikor
ein me'atzorim ein le'an lach'zor
mistaklim lefanim, le'olam lo le'achor

ki mi alai yishmor mipnei haterror?

Lo rotzeh et hakor mechapes et ha'or
sheha'afor ya'avor vehashemesh tach'zor
vetizrach al kulanu veta'ir ta'ezor

ki "elohim sheli, ratziti sheted'a

chalom shechalamti balailah bamitah"

al shnei amim yad beyad verosh muram
shalom, salam, peace lekulam ba'olam.
Banu choshech legaresh...

WE CAME TO BANISH THE DARKNESS

We came to drive away the darkness
in our hands is light and fire.
Everyone's a small light,

and all of us are a firm light.

Fight darkness, further blackness!
Fight because of the light!

Fight darkness, further blackness!
Fight because of the light!

| came, came, came, to banish the darkness,
every journey stars with a step,

the length is not important,

if you ask me who will sing heroism of Israel
who - will teach the next generation? Seems me.
blue & white, shield-of-David always shields me
sitting at home, the return to dove, olive branch
wall and tower, bro, the next gen is growing
well, Tzel and Sab stand at the front of the wave
carrying flames on dark nights

not saving any efforts, not saving any steps

we are "righty-lefty" between fire and blackness
we won't stop, we'll yet bring the light to Zion.
Yes, David beat Goliath with a stone

the temple was lit for days on a jar of ol

2002 so all of the Am Israel is to unite,

to get up and get salvation.

We came to drive away the darkness...

| came to drive away the darkness,

not afraid, | use the light, bass and fire

the forces of light vs. the forces of blackness
who's good? who's evil? by now | can't remember
we won't stop at any light*, won't fall in the pit
forward "full speed" like a drunk driver

there are no brakes, nowhere to return

looking forward, never backwards

for who will guard me from the terror?

Don't want the coldness, searching for the light
so the gray will pass and the sun will return
and shine on all of us and light up the area

for "my God, | wanted you to know

the dream | dreamed at night in bed"

about two nations hand in hand and a raised
head

shalom, Salam, peace to all in the world.

We came to drive away the darkness...




Suggested Questions for thought and discussion:

1. Compare the Subliminal version of the song to the classical version (see below). What
are the main narrative changes you can find?

2. How do you think current events effect the way Subliminal refers to Chanukah? Do you
think this approach to canonic Jewish text is relevant in America? Do you find it
offensive or refreshing?

3. Do the values that appear in Subliminal fit the way you perceive the Israeli society? Did
they surprise you? How and why?

BANU CHOSHECH LEGARESH WE CAME TO DRIVE AWAY THE
Banu choshech legaresh, DARKNESS

beyadeinu or va'esh. We came to drive away the darkness
Kol echad hu or katan, in our hands is light and fire.
vechulanu or eitan...... Everyone's a small light,

and all of us are a firm light....




0N vy Hanukkah — What is it about? Where did it come from?

This section is intended for private, personal reading and learning. The text below is a more
scientific, modern review of the holiday. Source — The Zionism and Israel Information Center
Hanukkah, (variously spelled Chanukah, Hannukah etc.) pronounced 'hah noo kah, (the first "H" is
sounded way back in your throat like "X" in Spanish) is a holiday of national liberation. It is also the
Jewish Feast of Lights or Feast of Dedication. The Hebrew word hanukkah means dedication or
inauguration. Hanukkah begins on the eve of the 25th day of the Hebrew month of Kislev (usually in
December) and lasts eight days.

Hanukkah is one of the quintessentially Zionist holidays. It is a holiday of freedom, celebrating the
victory of the Maccabees over the Syrians. It reaffirms the centrality of Israel and of Jerusalem in
Jewish cultural life without love of Israel and Jewish national existence, Hanukkah has no real
meaning. Hanukah was suppressed by the successors of the Maccabee dynasty, who were
unfavorable to them, and remained a minor holiday for many years. Hanukkah, a celebration of
national liberation and a military victory, did not fit well with the passive Diaspora culture of ultra-
orthodox Jews. However, the holiday continued to be celebrated throughout the centuries and kept
alive the embers of Jewish national feeling. With the rise of nationalism in the 19th century, and the
rise of Zionism, Hanukkah assumed a new significance.

The two books of Maccabees in the Apocrypha tell the story of Hanukkah, which is verified in the
main by external historical sources. The Seleucid Syrians had ruled Judea after the death of
Alexander the Great. In 165 B.C., after a three-year struggle led by Yosef Matityahu and his sons,
especially Judah Maccabee (Yehudah Hahmaccabee in Hebrew), the Jews in what is now Israel
defeated the Syrian tyrant Antiochus IV ("Epiphanes"), who had insisted on the institution of state-
sponsored paganism, forced Jews to bow down to idols, and desecrated the temple (Beyt Hamikdash
in Hebrew) in Jerusalem. Antiochus dedicated a pagan altar in the temple, and had sacrifices made
to an idol.

After hard fighting, the Maccabees liberated Jerusalem and entered the temple that was the center of
Jewish religious and national life, symbolizing national liberation. They removed the idol that had
been set there for pagan worship, cleansed the temple of pagan sacrifice and rededicated it. The
date of Hanukkah, the 25th day of Kislev, was chosen because it was the anniversary of the
dedication of the pagan altar.

The Maccabees issued coins and set up a dynasty, but some historians believe that Judea remained
a semi-independent protectorate. In 164, "Judaeus Maccabeus" was recognized as a "friend of the
Roman Senate and People," as recorded by Roman historians, but liberty was hard won in numerous
battles. In the historical novel, My Glorious Brothers, the American writer Howard Fast dramatized the
story of Hanukkah as a saga of national liberation.


http://www.ajudaica.com/category/37/Hanukkah/

According to tradition, when the Jews cleaned the temple, they found
only one small container of oil with which to light their holy lamps.
Miraculously, the container provided enough oil for eight days, until
new new oil could be made and purified. Other sources tell of a
torchlight parade in the temple, which may also have contributed to
the tradition of lighting candles on Hanukkah.

To commemorate the miracle, each night, lights are lit in a special
nine branched lamp called a ‘hannukiyah (pronounced 'hah noo kee
ah - the first "h" is guttural, the accent is on the last syllable). The
‘hanukkiyah is a kind of menorah, similar, but not the same, as the
seven branched menorah of the temple. Jewish religious law forbids
the use of seven-branched menorot (plural of menorah) as there is a
general prohibition on imitating items in use in the temple. Most \
'hannukiyot (the plural form) today use candles, but the original ones :

most likely bumed oil. One candle or light in the center of the ‘Hannukiyah - Hanukkah
‘hannukiyah (the "shamash" or deacon) is lit first and used to light the ‘Menorah

others. The first evening, the shamash and one additional branch are

lit, and on each successive night an additional branch is lit until the

total reaches eight on the last night.

Hannukah is also called the "Festival of Lights" ('Hahg Hah ooreem) and was very likely combined
with a winter solstice holiday that had come before it. Other peoples and religions have winter solstice
holidays lasting about 8 days, beginning at about the time of the Winter equinox, December 21 - the
shortest day of the year in the Northern hemisphere, and often celebrated with lights. Holidays that
are certainly or possibly related to the winter solstice in their origins include Christmas, the ancient
Roman holiday of Saturnalia, and the new African American Kwanzaa holiday.

Hannukabh is celebrated by eating foods fried in oil. European Jews eat latkes (a
Yiddish word for potato and onion pancakes) and Israelis eat sufganiyot - a kind
of cruller or hole-less doughnut like hush puppies familiar in the southern US.

B 1 Sephardic Jews eat small cookies made of sugared fried batter. A game of
chance called dreidel in Yiddish, using a four-sided top like those shown at left, is
played as well. Some trace this game back to Roman and Greek games of
chance played during Saturnalia, a holiday of pranks and games. Children get

Hanukkah gifts, including money ("Hanukkah Gelt"), books or games.


http://www.ajudaica.com/category/104/Traditional_Menorah/
http://www.ajudaica.com/category/106/Dreidels/
http://www.ajudaica.com/item/1186_106/Wood+Dreidles

Though unlike Passover, Hanukkah is not one of the main Jewish religious
holidays, it has a long history as a central holiday in Jewish tradition. Hanukkah
is discussed in the Talmud. It seems that according to one tradition (the
followers of Shamai) the lamp should be lit with right lights on the first day, and
the number of lights decreased each day, while according to the followers of
Hillel, the lamp should be lit with one light on the first day, and the number
increased on successive days. A variety of hanukkiyot (Hanukah lamps) from
earliest times, like the one at left, testify to the continuity of the holiday
celebrations. In ancient times, the holiday was not favored by the Pharisees,

| perhaps because of the Hellenizing (adoption of Hellenistic culture) tendencies
- of the Maccabee dynasty and the fact that it was a holiday celebrating a
political and military victory.

' Hanukkah enjoyed a renewed popularity with the revival of Zionism in the 19th
century. Proto-Zionist groups such as Hibbat Zion in Russia and Eastern
Europe emphasized the celebration of Hanukkah as a holiday of national
liberation and as a means of bringing children closer to their heritage, and
making Judaism meaningful for those who were not strictly observant.

The Yiddish writer, Shalom Aleichem, wrote the story Hanukkah money
("Hanukkah Gelt" in Yiddish) illustrating the importance and centrality of
Hanukkah celebrations for Jewish children in Eastern Europe. The importance
and popularity of Hanukkah as a nationalistic holiday was no doubt aided by
the rise of Zionism. In modern times, especially In the USA, Hanukkah has
assumed somewhat greater importance as "the Jewish answer to Christmas."

History did not spoil us with power, wealth, nor with broad territories or an enormous

community lot, however, it did grant us the uncommon intellectual and moral virtue,
and thus it [the virtue] is both a privilege and an obligation to be a "Light Unto the
Nations"

David Ben-Gurion

“it is clear today that the fate of the Jewish people is the fate of the Jewish state. There

is no demographic or practical existence for the Jewish people without a Jewish state.
This doesn't mean that the Jewish state does not face tremendous challenges, but our
existence, our future, is here. The greatest change that came with the establishment of
the Jewish state was that Jews became more than just a collection of individuals,
communities and fragments of communities. They became a sovereign collective in
their own territory. Our ability as a collective to determine our own destiny is what
grants us the tools to shape our future - no longer as a ruled people, defeated and
persecuted, but as a proud people with a magnificent country and one which always
aspires to serve as "Light Unto the Nations".

Benjamin Netanyahu, Herzliya Conference, 2010
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One of the mysteries of Channukah, is that almost universally, Jews around the
world commemorate the festival in some respect or another. Whether they
light the Channukiah, recite the special prayer of Hallel or eat doughnuts and
give presents, it is usually marked in some respect. Why is this so?

What is it about the festival, that seems to speak to so many Jews in one way
or another? Perhaps the fact that going to shul is not necessarily a central
method of observing the festival gives it some appeal to all Jews, religious or
not. However, I would like to think that much of its popularity is derived from
the fact that so many different messages can be taken from the chag (festival),
that each Jew can find some aspect which is important to them. It could be
the spiritual message that dedication to g-d can bring about great deeds and
even miracles. Or, perhaps one can take heart from the heroic efforts of the
Maccabees in their physical military struggle in order to overcome oppression.

However, there seems to be one message from Channukah that all Jews can
relate to, and that is the value of freedom. Here we will look at the different
ways in which Channukah represents this and relate it to the wider Jewish
concept of freedom. In addition, we will see what implications this has for us
today, as Jews and as a movement.

FREEDOM IN THE CHAG

The message of freedom is abundantly clear in the story of Channukah itself.
Just to give a quick recap of what happened, Antiochus, the Syrian Greek ruler
of Eretz Yisrael did not try to persecute the Jews, but instead to ‘convert’ them
to a Hellenistic lifestyle. Many Jews saw this as a removal of their cultural
freedom, spiritual freedom and ultimately therefore of their national freedom.




Could they really be a free nation, without a distinct culture or religion?
Moreover, could they be a free nation without sovereignty? The Maccabbes,
who emerged as our heroes of the story, certainly thought not and launched a
revolt which lasted several years. After they finally defeated the enemy, they
entered the defiled Temple, where the miracle of the oil took place.

So, what did the Maccabees fight for at the end of the day? Freedom, most
certainly, but what type of freedom? Good arguments could be made for
national, cultural or spiritual freedom, or perhaps all of them? There is
evidence in favour of each opinion, and perhaps by considering all of the
options, we can more closely define what we mean by the term ‘freedom’.

Hallel- National Freedom.

On Channukah, many Jews recite the special prayer of Hallel (Shabbat 21b). Hallel is said
on times that commemorate national deliverance from peril, although not on Purim. We are
told that the Children of Israel recited many of the Psalms that comprise Hallel after they
were saved from the Egyptians at the sea, after Joshua defeated the kings of Canaan and
other biblical examples of national deliverance. Historically therefore, it is associated with
national freedom.

As for the Psalms of Hallel itself, several deal with instances of national freedom or national
growth. We read passages dealing with the Exodus, the splitting of the sea and the giving
of the Torah at Sinai for example.

One can understand therefore, why Hallel is read on Chanukkah, given the subject that it
deals with. However, why not say it on Purim as well? The answer given (Pesikta Rabbati,
2.1) is that although the story of Purim commemorates a great deliverance, the Jewish
people remained in exile and therefore were not totally free. On Channukah however, we
see the restoration of Jewish sovereignty and therefore, national freedom.

Al Hannisim-_Spiritual and National Freedom

Many Jews also add a paragraph to the Amidah and to Birkat Hamazon (Grace After Meals),
known as Al Hannisim. The message of it is simple: Giving thanks to g-d for the great
deliverance. However, the issue is slightly more complex than that. There is recognition,
even in the opening lines, that the victory was achieved by the partnership of man and g-d.
Therefore, having been granted a military victory, the Maccabbees were able to practice
their spiritual freedom and sanctify the Temple. This is made clear in the main body of Al
Hannisim as seen below.




Channukah- The freedom to make choices

The following poem, written by Ruth F. Brin, short story writer, poet and interpreter of
Jewish liturgy, puts forward the view that freedom is really about being able to choose, and
this is actually what Channukah is all about.

An Interpretation of Channukah

The light of freedom burns bright and hot
At the crossroads of decision.

In the marketplace at Modin
Mattathias stood in the heat and the light
For only an instant.

He heard the offer of the tyrant:
Silver and gold, honour and the king’s friendship,
But he, in his freedom, chose another way.

Without hesitation, he chose the Law of G-d
For himself and his family,
Though it meant warfare and death.

When we sing the holiday blessings
Let us ponder the solemn choices of those men
Who fathered our freedom,

When we light the Channukah candles
Let us remember the grave choices
Freedom illuminates for us.

Maoz Tzur- National Freedom

Maoz Tzur is probably the best known Jewish festive song in the world, along with Ma
Nishtana on Pesach. But, has anyone ever stopped to think what it is all about? Without
ruining it for you, each verse deals with a different period of national oppression and how g-
d delivered us from it into freedom. The examples of the Exodus, Babylonian oppression and
the evil plans of Haman are all mentioned.

Most people sing five verses to Maoz Tzur, but there is in fact a sixth verse (see below),
which is rarely sung today. This verse deals with the ultimate freedom to come, that of the
Messianic age, when freedom will truly reign.




Channukah- Cultural Freedom

Some argue that Channukah is of profound significance in terms of cultural freedom, not
only for the Jewish nation, but for all nations. Certainly, the Maccabeean fight was partly
against the culture of Hellenism, which prioritised the culture of physical beauty and glory
over that of piety and belief. However, what the story of Channukah also shows, is that a
society must embrace and not subordinate different cultures, as the Syrian Greeks
attempted to do. Certainly, Theodor Gaster, professor of comparative religion at Dropsie
University, Philadelphia and author of books on the Jewish festivals, put this view across.

You can read all of his article below, but there are some crucial ideas in it. In Gaster’s view,
Channukah is of universal significance and ‘commemorates and celebrates the first serious
attempt in history to proclaim and champion the principle of religio- cultural diversity in the
nation.” /. qusdol:thet we can ask ourse ves, 13 giver, tiat Britiir is 2 nu fi-cultuarcocivty,
what does our own Jewisn cuiture add to society here?

FREEDOM AND JUDAISM

What exactly does it mean to be free? Freedom has so many
different aspects to it, and can be interpreted in humerous ways. Here are just
some examples.

Freedom is Choices

‘ In freedom, I am lost in a myriad of choices. When I walk down the street, dozens of
cheeses, fruits and juices stare at me store windows. There are vegetables there I’d
never seen or heard of, and an endless series of decisions that must be made: What to
drink in the morning, coffee or tea? What newspaper to read? Where to go for the
Sabbath? Which friends to visit?’

Natan Scharansky, Fear No Evil (1986)

Freedom is Consequences
‘ There’s only one basic human right, the right to do as you damn well please. And

with it comes the only basic human duty, the duty to take the consequences.’
P.J. O’Rourke, American author, b.1947

Freedom is comedy
At least one way of measuring the freedom of any society is the amount of comedy
that is permitted, and clearly a healthy society permits more satirical comment than a




repressive, so that if comedy is to function in some way as a safety release then it must
obviously deal with these taboo areas.’
Eric Idle, British comic, b.1943

Freedom is G-d

‘I brought you out of the house of bondage” is the first of the 10 Commandments. It
commands us to know for all time that our G-d is a G-d of freedom, that the

commandments G-d offers us are gifts, not burdens, that the acceptance of those
commandments is not a form of self-denial but a form of liberation.’
Leonard Fein, late 20" century American author and social activist.

Freedom is a mission
‘A man is free only when he has an errand to do on earth.’
Abba Hillel Silver, attributed

With so many different possible definitions of freedom, what exactly is the
Jewish position on it? It is perhaps easiest to begin by defining what Jewish
freedom is not. It is not the ability to just do whatever you want, the freedom
to be able to do anything. Life without rules, is merely anarchy. Clearly, in
Judaism, there is a moral code and a set of rules by which to abide. Whether
one believes that this code was divinely ordained or not, matters little for this
purpose. However, this doesn’t mean that Judaism is not conducive to the
concept of freedom, merely because there are rules. It simply means that
freedom has a purpose beyond freedom from laws and responsibility.

In fact, the concept of freedom in Judaism is a complex one and has various
facets to it. There are three general levels of freedom, expressed through
three separate Hebrew words.

Chofesh

Chofesh describes the lowest form of freedom. This is the freedom from work or slavery.
There are fewer than two dozen references to freedom in the Torah, but most of them refer
to the word ‘Chofesh’. For example, in Shemot (21:2), the word ‘Chofesh’ is used to
describe the law that a Jewish servant must be set free after six years, free of charge.

Of course, it is no coincidence that the word ‘Chofesh’ is used in Modern Hebrew to describe
vacation and time off work. The concept of chofesh therefore is the same in Israel today.

‘Chofesh’ freedom seems to be the type of freedom envisaged by Marxists. They saw
freedom as the freedom from economic and physical exploitation, and regarded workers as




‘slaves’. Marx himself famously urged workers to unite in the Communist Manifesto, in order
to free themselves from their chains of slavery.

Interestingly, the term ‘chofesh’ is used in the Hatikvah itself. The penultimate line, ‘Lihyot
Am Chofshi Be’ Artzeinu’, * To be a free people in our own land’, is an interesting use of the
term. The desire seems to be that we should no longer be the slaves of others, that we
should determine our own future as the Jewish people. And why not, given that this is the
Zionist anthem, and at the time at which it was written, freedom from physical and moral
persecution was the prime concern. However, is it still our prime concern today? Surely, we
are physically a free people in our own land? Does the freedom that we desire today in
Israel, when we sing Hatikvah mean something different? Perhaps equality for all its’
citizens? If so, then perhaps the word ‘chofshi’ should be removed?

Dror

‘Dror’ describes the next level of freedom. In Hebrew, ‘Dror’ refers to a type of bird, possibly
a sparrow. What is the connection between freedom and a bird? The idea is that the bird
migrates and comes back again having experienced the freedom to go and prosper. This is
a greater level of freedom than merely not being subjected to slavery, as the bird is able to
be self-sufficient to an extent. It is this value of freedom to do something for yourself, that
is expressed in ‘Dror’.

This is similarly expressed by the reference to ‘Dror’ in the Torah. It is used in Vayikra
(25:10), to describe the concept of ‘Yoval’, the Jubilee year. This year comes every fifty
years, in which we shall * proclaim freedom throughout the land for all its inhabitants.” As
we can see from the passage below, each man should return to his heritage and his family.
Again the concept of returning to one’s land and family, as a form of freedom, shows that
‘Dror’ is about more than base freedom, involving the concept of self-sufficiency and doing
something for oneself.

Clearly, a preferable form of freedom is a responsibility to do something productive with your
basic freedom of ‘chofshi’. In that way, one can move to the next level of freedom, ‘Dror.’




Cherut

Refers to the highest level of freedom. Not only does it refer to physical freedom and self-
fulfilment, but also a spiritual freedom on top of that. This can be seen through the fact that
Pesach is referred to as ‘Zman Cherutienu’- ‘The time of our freedom.” Pesach
commemorates the freedom of the Jewish people from physical servitude and also ‘Dror’
freedom, in that the Jewish people became a nation, able to be self-sufficient. No longer
were they forced to internalise the values of their masters, as well as performing their work.
However, the Exodus was also a spiritual experience as the Jewish nation began on a
journey of growth that would culminate at Sinai.

The freedom of ‘Cherut’ encompasses both an external freedom and an internal freedom, as
shown by the progression of the Exodus followed by Sinai. In order to achieve both types of
freedom, one has to feel liberated internally too. If one believes that freedom is a value,
and more than just a physical state, it becomes a state of being. ‘Cherut’ expresses the idea
that freedom comes from within and is a personal quest for us all.

However, the battle for true ‘Cherut’ is not something that individuals can always win.
Indeed, this is how thinkers such as Erich Fromm have explained the ability of totalitarian
rulers to have popular support in the twentieth century. He argues that some individuals
cannot cope with true freedom and therefore wish to ‘escape from freedom’ by letting others
make decisions for them and control aspects of their lives. Of course, life would be easier if
others could make decisions for us, but as history has shown, this is a dangerous view as
well as being a negation of the freedom expressed by ‘Cherut.’

QUESTIONS OF FREEDOM FOR THE TNUA

Clearly, there are plenty of issues to come out of the concept of freedom.
There are so many aspects that the movement could take on, that below are
merely a few thoughts. It is by no means an exhaustive list, but it just goes to
show that if we look deeply into any Chag (festival) in the calendar, we can
grapple with issues that are very relevant to us today. Surely, the challenge of




making Judaism applicable to our lives and those of our chanichim is one that
we must take forward.

Zionist takeover of Channukah

As a Zionist youth movement, it is crucial to understand how Channukah fits into Zionist
theory. Rather than deal with the miracle that many Jews believe took place with the

ceremonial oil in the Temple, Zionism has focused almost exclusively on the historical and

military implications of the Channukah story. It is easy to understand why, especially given
that all movements use their interpretation of history to suit their needs.

What did Zionism want to create at its conception? Nothing short of radically changing the
image of the Jew. From the picture of a down-trodden and persecuted peasant from
Eastern Europe, the early Zionists wished to create a ‘new Jew’, able to stand up proudly on
an equal footing to any other nation in the modern world. The story of Channukah fitted in
perfectly. What could be better than the message of oppressed Jews fighting the aggressors
and winning? This was seen as historical proof that the vision of the ‘new Jew’ could be
created. If the Maccabees could do it, why can't we?

The imagery of the Maccabees is prevalent even in the work of Herzl. He personally took it
upon himself to see that his family lit the Channukiah, despite his lack of religious belief. In
a classic portrait, called ‘The Menorah’, Herzl is depicted wrapped up in thought in front of a
Menorah. More tellingly, in his conclusion to the seminal work, ‘The Jewish State’, Herzl
triumphantly states ‘I believe that a wondrous generation of Jews will spring into existence,
the Maccabees will rise again.”

However, is this image of the new fighting Jew, that Channukah has come to represent an
image that we as Zionists think is applicable today? Have we not seen the fulfilment of the
Zionist struggle, with the creation and survival of the State of Israel? Perhaps the
comtemporary struggle of Zionism is not a physical one at all, and therefore the image of
Channukah should be changed also. Or, perhaps Channukah still symbolises Jewish and
Zionist pride, applicable to any age. This debate hits at the very heart of the Zionist future,
which is surely a huge issue for the Tnua to grapple with.

Freedom to change accepted practice

The question of whether we have the right to exercise our personal freedom as individuals,
is critical when it comes to some of the big decisions in the Jewish world today. Some
believe that in the ‘cherut’ sense of freedom, we should be spiritually free and follow our
concept of spirituality, regardless of accepted practice. However, is this really personal




freedom, or as others would argue, mere anarchy and a rejection of the accepted ‘rules’ of
our people. This debate is a crucial one in the realm of the views of Progressive Jews versus

the views of Orthodox Judaism. If the ‘rules’ are more important than personal freedom,
then what is the real value of freedom? Or, do we have to have some constraints on human
freedom itself?

In the Zionist world there is also a conflict in the concept of freedom. Zionists would agree
that the State of Israel is the culmination of the struggle for our national freedom. Some
may argue that the state makes us a free nation. Clearly, support of the state from Jews
around the world, furthers the strength of Israel and therefore benefits the free Jewish
nation too. However, does this mean that we must limit our personal freedom if we
disagree with the state on certain matters? Should we curb our own freedom of expression
for the sake of a wider freedom, that of the nation itself? It is a question that many people
grapple with, but once again the question of freedom is the key.

Whose freedom should we be bothered with?

There is a clear consensus that freedom, however we choose to define it is a positive thing.
However, many are denied that freedom and we should certainly seek to help them. But,
the classic question remains- Who should we help first? Do we help our fellow Jews
primarily? After all, history has taught us that if we don't do it then nobody else will. The
issue of Israel’s missing soldiers is a classic example that springs to mind. However, it
appears to be one that the rest of the Jewish world has failed to prioritise. Natan Sharansky
asked , ‘Why- unlike the case of Soviet Jewry- are we not launching a huge grassroots
campaign for Israel’s MIAs...?" Indeed, perhaps it is our duty to inform others, Jews and
non- Jews alike.

Or, perhaps we should not be so introspective. Perhaps we should be looking to non-Jews
as well, those whose freedom has been taking from them. There are so many causes that
exist, and Jews have a good record in acting upon them. Many Jews were prominent in the
anti- apartheid campaigns of South Africa, such as Helen Sussman. Similarly, in the battle
for Civil Rights for blacks in America in the 1960s, much of the terminology and imagery that
was used was taken from the Exodus from Egypt, seen as the prototype for any battle for
freedom. Again, Jews were at the forefront of the struggle- The great Rabbi A.J. Heschel
worked with Martin Luther King and Kivie Kaplan (Vice Chair of USA Reform Judaism) was
also President of the National Association for the Advancement of Coloured People for many
years, which was the organisation at the forefront of the civil rights campaign. Some Jews
even lost their lives for the cause, such as Andrew Goodman and Michael Schwerner, killed
in Philadelphia during the Mississppi Summer of 1964. As a nation that has been persecuted
extensively in the past, do we have a special duty to protect others who suffer from
discrimination? Does this become a priority over the duty to our own people?




A}

Let freedom ring! Let freedom ring from the hilltops and from the
mountains and from the valleys...And when this happens, when we
let it ring from every city and hamlet and in every street, then we will
be able to speed up that day when all of G-d’s children: black men
and white men, Jews and gentiles, Protestants and Catholics, will be
able to join hands and sing in the words of the old Negro spiritual:
Free at last! Free at last!

Thank G-d Almighty, we are free at last!’

(Martin Luther King)
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CULTURAL WARS - MODERN APPROACHES

Text 1

What is the meaning of the modern Zionist state? It denies the foundations of our faith; it
denies that the fate and existence of God's nation depend on their observance of Torah and
mitzvot; it claims that the Jewish people live by virtue of their own strength. What is the
meaning of this State? It is a state that refutes the wages of mitzvot and good deeds. It
rejects the concept of punishment for one's sins and for violating the laws of the Holy Torah.
It blatantly denies the fundamental concepts of exile and redemption. In other words, it

refuses to admit that Israel was exiled as punishment for its sins - "lxaxn 13'22 11*8vN on!"

(‘Because of our sins we were exiled from our Land’) - and refuses to acknowledge that the

return of Israel to liberty and self-government depends upon repentance and the compassion of

Heaven. It will not come through any earthly power, only at the hand of our righteous Messiah.

The Zionist state negates the essence and originality of the Jewish People. It has rendered

them a nation like any other, like those whose existence is not connected with Torah observance

or its annulment... The State before us was created as a substitute for the holy, godly essence

of the people of Israel, exchanging its fundamental quality, its roots, for country, nation and
state. The Zionist state represents total heresy. It tears the essence of its faith from its
roots, denying the Covenant which the Lord our God made with our people at Horeb...

From: "Lehasir Hamasveh" (Removing the Veil) - Neturei Karta

Text 2

The Jewish people is not like other nations. All our efforts to integrate are doomed to failure.

The whole world is one side and we are on the other. If we acknowledge our unigueness it will go

better for us. If we ignore our unigueness, Esau and Ishmael will remind us of this fact with
barbed whips.




Rabbi Israel Sadan, "Niv Hamidrashia” vol. 11

Text 3

Modern civilization is increasingly determined by performance and vulgarity. In America.... you

must buy a new car, a new television. You must see the latest film that everyone's talking about.
It's true that in Israel we haven't yet come to that, but the same forces are working among us.
The lifestyle of the average Jew in Tel Aviv is basically no different from that of a Jew or a
gentile in any small fown in America. He passes by the same cars, sees the same films, spends
Shabbat on the beach or watching a football game. The phenomenon of Americanization is
growing from year to year. We are becoming assimilated in our own country...

From: "Ha'amakat Hatoda'ah Hayehudit” (Deepening Jewish Consciousness) by Joseph Bentwich,
Petachim 1972.

Text 4

Over the course of many years, foreign ideas from both left and right have become entrenched

in most Israeli political parties and their overseas branches.

Even those foreign cultures which apparently move with the spirit of the times and do not

contradict the spirit of Judaism, are obstacles to Israel's spiritual and ethical revival.

For example: Israel's legislative system is largely based on gentile jurisdiction, rather than the

original Jewish legal system. We must work to restore Jewish law... Original Jewish law must be

the decisive force in deciding all our financial, political, social and cultural questions, and

resolving our differences.




(Another example of the evil influence of foreigh culture...): Modern entertainment includes
inferior cinema, discotheques, night clubs etc., with all their destructive elements. Not to
mention cheap literature and pornography. Use of the Christian calendar and New Year's Eve
(Sylvester) celebration - are they truly necessary in the State of Israel?

We must therefore make every effort to prevent the infiltration of foreign ideas and cultures.

They distort our fundamental nature wherever they exist, especially in the State of Israel

From: "B'limat hadiratan shel ideot vetarbuyot zarot” (Blocking the spread of foreign cultures

and ideas)

Text 5

It is not only the Jews who have left the ghetto, but Judaism as well... Judaism has done so of
its own accord wherever it encountered modern culture. This cultural stream has destroyed its
defenses from within, and cannot now be closed off to live a separate life. The spirit of our
nation yearns to develop, to engulf the culture approaching it from outside, to digest it and
make it part of itself, as it has done in the past. But the conditions of Diaspora life are not
conducive to this.. Diaspora Judaism cannot develop in its own fashion, and when it leaves the
culture of the ghetto, it is in danger of losing its independent life... its national unity.

When it realizes it cannot bear “the tools of the Diaspora”.. Judaism seeks to return to its
historic center, in order to live a life of natural development, to deepen its strengths in every
aspect of human culture... and sometimes to add a great national culture to the treasures of
humankind - the fruit of the labors of a nation that lives by its spirit, just as it did in the past...

When national culture in Eretz Israel attains this level, it will raise people from among its sons
to establish a “state” - not only a state for Jews but a truly Jewish state.




Ahad Ha'Am, from "Medinat hayehudim vetzarat hayehudim” (The Jewish State and Jewish
distress)

Text 6

First of all, I'm proud to be a Jew. I'm equally proud to be American - it's an accident of birth,
but one that has enabled me to grow and develop in the most emancipated society ever known to
man. In Europe the Jew was always the stranger, or else - if he chose to assimilate - the price
he paid was to abandon his faith. As a result, one who wished to remain Jewish had first to
identify with his Jewishness.

America allowed me to be a Jew - and an American - and many things besides, without forcing
me to choose one particular identity above all others. To be American. As Walt Whitman
observed so long ago, means to be many things. While T would not give up my Jewishness, T
would also not permit it to rule my life, to define me, to close off my options.

This country has been good to my family and me. Its breadth of spirit allowed me, the son of
working class parents, to lecture at a college and hold an administrative position. When I applied
for scholarships I was never asked whether T was Jewish, Christian or Moslem, just whether T
was good enough. With all its flaws, the United States is still the most open society in the

world.

If truth be told, modern Israeli society is nhot at all attractive. Each edition of the Jerusalem
Post, every letter from you and my other friends, brings more news of scandal, corruption and
inflation. It seems that Israel has become like all other nations, with its atrocious inefficiency

and political paralysis. Wasn't it the Zionist dream that the Jewish state would not only be a

refuge from persecution but a light, an ideal, a resurrection, that ‘the Torah will go forth from
Zion?' We are not persecuted in the West, thank God, so we are not fleeing to Israel. but the

early idealism has waned, and there is no magnet to draw us there.

From: Dr. Yurofsky, "First and foremost I am an American.”




Text 7

29. "For the nation will dwell by itself" - what is the meaning of ‘for' (1n)? All the other letters
apart from these two have partners. How? The numerical sum of ~and vis '- ten. The same
goes for n-2;-a1; I-1- they all add up to ten. But nstands alone. The same goes for the letter 1.
The numerical sum of 'and xis one hundred. The same goes for 9-3, y-7, and

o-n. The letter 1stands alone. The Almighty said: In the same way that these two letters
cannot pair up with other letters, but stand alone, so it is with Israel. They cannot cleave to the
other nations, but remain separate to themselves. Even if the king commands them to desecrate
the Sabbath or renounce circumcision or practice idolatry, they will be killed rather than

change.

Sefer Hda'agada, p. 263-264

Rabbi Levi said: The actions of Israel differ from those of other nations. In their plowing, their
sowing and their reaping, in their sheaves, in their threshing, in their barhs and their wineries,
in their manner of shaving and in their calendar. In their plowing: “"You shall not yoke together
an ox and an ass". In their sowing: "You shall not sow two crops in the same field." In their

reaping: “You shall not entirely reap the corners of your field, nor shall you gather up wheat
that has fallen to the ground during the harvest.” In their sheaves: "If you forget a sheaf in
the field, you shall not go back to gather it." In their threshing: “You shall hot muzzle an ox
when it is threshing.” In their barns and wineries: “You shall provide for him from your flock,
your barn and your winery.” In their manner of shaving: “You shall not round the corners of your

head. You shall not mutilate the corners of your beard.” In their calendar: other nations count
according to the solar calendar, while Israel counts by the moon, as it is written: "This month is

for you.."

Text 8



Every one of us must decide: will we build and Israeli state that is narrow minded, provincial,
chauvinistic, xenophobic, burdened with the inferiority complex of a small hation that fears the
refreshing, free breezes of nature, of other national cultures? Or will we build a broad minded

Israeli state, open to the world, a state that unites the cultures of all other nations - by means

of ultimate integration, with the Bible serving as a screen?

It is a well known fact that the historian Arnold Toynbee regarded Israel as the fossilized
remnant of a culture whose time had long passed and vanished from the world...

It is incumbent upon us to see ourselves in the prism of the world's messianic hope, for which
Israel has existed from the earliest days of our forefathers until the present time (to bring

about the redemption of the entire human race).

S.H. Berman, from "Ruach Israel Bimdinat Israel” (Spirit of Israel in the State of Israel)

Text 9

Every one of us... should spend some time alone, to free ourselves from all outside influences.

Every one of us, each member of the Jewish people... should ask himself with complete honesty,

what are we in fact aspiring to on a hational level? What do we want from Eretz Israel? Why

should we separate ourselves from those nations... who have left their imprint on us.. Why

shouldn't we become completely assimilated? What's stopping us?

Those who claim that assimilation is impossible are simply avoiding the issue. How is it that
bygone nations were assimilated? Why shouldn't the same thing happen to us, if we want it, if
we don't do everything in our power to prevent it?




I think that if we could just spare a moment to be completely honest with ourselves, no Jew

would be ashamed or find it hard to admit that something special, something personal, is
fighting for its existence within us, seeking to be expressed.

We want to live, no more and ho less. Our lives are nurtured from the wellspring, the nature of

our land, which nourishes our bodies and our souls...

We must generate a hew nation, a people with a sense of neighborliness and fraternity to other

nations, a people who can relate to the creativity and life-force of hature, a people containing

all the force of our history. The accumulated pain and sorrow in our national soul forces us to
speak out...

A.D. Gordon, From "Avodatenu Me'ata”

Text 10

The Sixteenth Letter

You asked for my opinion regarding the burning question of our time, the "Emancipation” -
whether T believe it is in accordance with the spirit of Judaism, and whether I think it is
advisable to strive for it...

.. Insofar as it pertains to Israel T welcome it, but only because at its core I sense the revival
of a genuine spirit, not dependent on the Emancipation, moving us towards the fulfillment of our
goals. This is the spirit that makes us aspire to raise ourselves up. It infuses us with Judaism,
expanding its influence throughout our lives. T welcome it only as long as Israel sees the
Emancipation not as an end in itself, but as a turning point, a new trial, even harder than the
trials of suffering and oppression. But sorrow and anguish would enfold me were T to believe
that Isragel is becoming estranged from itself, that its spirit has departed, that it joyfully
greets the Emancipation and regards it as the end of its Exile, the ultimate goal of its historical




destiny - were I to believe that Israel bows down before it, assuming that it will lighten their
load and pave the way for many pleasures. This proves that the Emancipation does hot
understand the spirit of the Torah, nor has it learned anything from the lessons of Exile...

We must be Jews, Jews in every sense of the word, imbued with the spirit of the Torah, which
is our lives and the length of our days. Only then will the spirit of Judaism welcome the
Emancipation as the highway for the fulfillment of its needs and the realization of its vision.

Rabbi Simshon Refael Hirsch, "Iggeret Tzafon"

Text 11

30 A gentile said to R Avina: 'Tt is written "Who is like your people Israel, one hation in
the land” - what is your greathess? You are the same as the rest of us, as it is written
"All the nations are as haught before Him" . R' Avina replied: 'You have testified for us,
as it is written: "He will not take the nations into account.”’

21 "You are to me as the Children of Kush, O Israel” - How can their nhame be Kushim, if it
is Israel? Just as the Kushim are different because of the color of their skin, so are the
Children of Israel different from other nations because of their deeds and their

speech.”

Sefer Hd'agada, p. 253-254




LIGHTING OF THE HANUKKAH CANDLES

G'VURA - HEROISM

J1n noM
0'oln NdMa

You are welcome, heroes of those days at this time, heroes who conquered their desires, heroes
like me and you - human beings:

1770 nnan- These candles:

We light these candles in memory of all the deeds that were not reported in the newspapers,
miracles that were not crowned with wreaths, salvation that was achieved in secret, and

consolation that remained hidden.

miion "110'- Traditional Hallel:

From: 'Shvilei G'vura’ (Paths of Heroism) / Yitzhak Sade (‘Misaviv Lamedura’ - Around the

Campfire)

True heroism is often revealed in everyday life.

We usually think of heroism in military terms, for obvious reasons: soldiers are expected to
make the ultimate sacrifice, to be prepared to die. But this is hot the only way, although it is




the best-known. There are thousands of other paths to heroism. Heroism, like every quality, is
not the property of one individual, but a virtue that enriches everyone. This is why we are

revolted by the boasting and foppishness of some brave people. By their behavior they remove
themselves from the pinnacle. The opposite of heroism is hot cowardice but egoism. A self-

centered person can be brave, but never heroic. There is ho bravery in banditry, ho matter how

daring, because heroism is first and foremost a moral quality.

Heroism, with its implications of sacrifice, is not inherently cruel, nor does it make one cruel. It

is the highest form of service, rooted in love of one's fellow man.

The most human type of heroism is shlichut - a mission. One may work for the good of others
and find his actions bogged down by arrogance, the gratification of his own desires, the desire

for power, or the collective egoism of a small group. The outward signs are: harming the

innocent, particular cruelty, questionable choice of means, and a disregard for life.

Not so the shaliach - the emissary, who operates only in the name of those who sent him, and

only to the degree that they require it. The extent of the peak is determined by the breadth

of the foundation. Heroism is a positive human virtue. There is no heroism without humanity and

a humanitarian goal, because its essence is life in all its positive manifestations. Therefore one
who has the gift of heroism finds it difficult to Kill. He can only arrive at this point if there is
no other way, when no shadow of doubt clouds the rightness of his action, when the deed is

necessary to save life.

Sacrifice does not imply the cancellation of self. It does not require a blurring of the 'selfhood’

of the individual. Only he who has a great deal can give a great deal. A poor personality cannot
provide for the good of all.

177N "770'- Modern Hallel




Sometimes the same flame burns in the hearts of different people. For example, the flame that
flickers in the soul of Jews and Arabs, those on both sides who know how to look beyond the
score of spilt blood, those who can see that the outstretched hand is still open.

Or, another example: look into the flame that trembles in the soul of soldiers storming the
enemy, who also find the strength to lock their weapons and see the faces of mothers and
children on both sides of the firing line. They listen to the glowing ember that softly whispers -
a rifle in your hands can save life just as well as it can spill blood.

Similar sparks glow in the souls of those of other faiths and creeds who have found the
strength to forego the good opinion of others in order to cleave to a Menorah of countless
candles of every variety. Lights that will hot singe each other but take pleasure in the multitude
of lights that shine beautifully together, revitalizing the Hanukkiah of quiet heroism that burns
in the center of the world.

Let us bless and commemorate one more little spark - the glowing coal that is hearly
extinguished, the spark that burns in everyone's soul. This little light has the power to burn, to

grow, to flame and to blaze, to illuminate, to become transformed into light, for heroes - for
mankind.

Dan Perat

Rabbi Dan Perat is rabbi of the Ohel Avraham congregation at the Leo Baeck Center in Haifa




LIGHTING OF THE HANUKKAH CANDLES

NISIM - MIRACLES

J1n noM

0'oln NdMa

Blessed are You, O Lord our God, Light of the World, Who opens our eyes

to see how our fragile deeds miraculously join into one established dwelling place.

1770 nnan- These candles:

We light these candles for the miracles and the wonders, the great deeds and actions that You
performed for us in those days at this time. During all eight days of Hanukkah these candles
are holy. They stand before us as a reminder of all the astonishing goodness that has befallen
us until now, to encourage us to continue hoping and working fowards increasing goodness,

beauty and joy in our everyday speech and actions, towards ourselves and our fellow beings.

miion "110'- Traditional Hallel:

Chapter 11 section 3 of Rambam's Guide to the Perplexed

All the great evils which men cause to each other because of certain intentions, desires,

opinions or religious principles - all originate in ignorance. A blind man who has ho guide stumbles

constantly because he cannot see, and causes injury and harm to himself and others. The same




goes for groups of people - each group harms itself and other groups, and brings great evil upon
other people.

If men possessed wisdom, which is to humankind as sight is to the eye, they would not cause any
injury to themselves or to others, because knowledge of the truth removes hatred and quarrels,
and prevents mutual injury. This has been promised to us: "The wolf shall dwell with the lamb,
the leopard lie down with the kid, the calf, the beast of prey and the fatling together, with a
little boy to lead them. The cow and the bear shall graze: their young shall lie down together:;
and the lion, like the ox, shall eat straw. A babe shall play over a viper's hole, and an infant pass
his hand over an adder’s den” (Isaiah 11:6-8). The prophet explained the reason for this change.

He said that hatred, quarreling and fighting will come to an end because then mankind will have
a true knowledge of God. "In all of My sacred mount hothing evil or vile shall be done; for the
land shall be filled with devotion to the Lord as water covers the sea” (Ibid 9).

177N "770'- Modern Hallel

I always want eyes / Nathan Zach

I always want eyes to see

The beauty of the world, to praise

This wonderful, incomparable beauty, and to praise

The Creator of all this beauty, to praise

So full, so very full, of beauty.

I never want 1o be blind to the beauty

Of the world, as long as T live. T will give up

Other things but I will never say T have seen




Enough of the beauty in which I live

Where my hands go about like ships, thinking

And forming my life bravely, and, no less important,

Patiently, with endless patience

And T will not refrain from praising. Yes, I will not cease to praise.

When I fall T'll pick myself up - even for a second - so they can't say

He fell down. But he got up again for a second to praise

With his last eyes

That which he will hever stop praising.

Haim Rechnitzer

Haim Rechnitzer is a student in the Hebrew Union College Israel Rabbinical Program

LIGHTING OF THE HANUKKAH CANDLES

OR - LIGHT



J1n noM

0'0ln NdMa

Blessed are You, O Lord our God, King of the universe, Who has sanctified us by Your
commandments and commanded us to see the light and illuminate the heart of man.

1770 nnan- These candles:

We light these candles

For the miracles that have not yet befallen us

For the wonders that were too great for us to see

For the illumination that we have not yet seen

That You wrought for our fathers

And that You do for us

In those days at this time

By Your hand

And by our hand

Those who love You

Human beings

Simple folk

mion "71n'- Traditional Hallel:

From the Kabala:



If you pray and bless or wish to direct something

Imagine that you are light, surrounded entirely by light.

Within the light is a seat of light, bathed in brightness, facing a seat of good light

You are between them

Avenging the God of brightness

Having mercy on the God of goodness, praying to Him

Incline yourself on His right - there is clear light

And on his left - there is glory, that is a glowing light

Between them and above them, the radiance of honor

And around them, the light of life

Above them a coronet of brightness

Crowning all knowledge

Illuminating the paths of imagination

Shedding brilliance upon all

And there is no beginning or end to the light

17TIn "770'- Modern Hallel

Partial Illumination / Rachel Shapira

Now and again there is a flood of light

And hidden things are revealed to me

The forgiving melody comes to

Visit the strings



When the pleading wanderer within me

Is astonished by all

That has become sour

The slumbering child awakes within me

And is comforted - almost effortlessly

And what remains is partial illumination

And I am left with a song for you

Take every moment that I labored

When I did not swear to lies

Take each moment that I reached out

To touch the lives of others

My yawning guitar

Has a chord for sad people

Who wait, hot understanding

Why the stars did hot caress them

What remains is partial illumination

And T am left with a song for you

What remains is partial illumination

And T am left with a song




Mira Regev

Mira Regev is a student in the Hebrew Union College Israel Rabbinical Program

Chanukah in Israel & America:

Defining our identity by redefining a festival
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We carry torches

on gloomy nights,

The paths glow beneath our feet,
And he who has a heart

thirsting for the light

will raise his eyes and heart to us -
To the light - and come.

No miracle happened to us
we found no vial of oil.

We walked to the valley

we ascended the mountain,
We discovered the hidden

springs of light.

No miracle happened to us

we found no vial of oil

We hewed stone until we bled -
and there was light.

Lyrics: Aharon Ze'ev

- Has American Judaism packaged Chanukah in the image of the holiday season™?
What does the Israeli folk song suggest about their reading of the Chanukah

story and their relationship to it in Modern times?
There was a man who felt deep down in his soul that he needed to be a Jew. His outward

circumstances were not unsatisfactory. He had a sufficient income, and a pleasant profession in which

he could create whatever his heart desired. He was an artist. His Jewish origin, and the faith of his

fathers, he had long ignored. Then the old hate arose again, disguised with a fashionable title.

... Out of mystifying ideas he came to a clear thought which he uttered aloud. The thought was that

there was only one way out of Jewish misery and that was the return to Jewry....

Briefly he traced the intellectual consequences of this decision, the desire to separate the assimilative

habits current in his home life from the primal Jewish ideas. His children could be made to see a new

viewpoint. These at least should be educated as Jews. The thought of the Maccabaean festival

presented an opportunity. He purchased a Menorah, but when he held this nine-branched candelabra

he became depressed. In his father's house, in his distant childhood, these little lights too, had flamed

and there was something sad and sorrowful about them. It was tradition bound. He examined the

Menorah. Its shape suggested that its design had followed the lines of a tree with extended branches.




Came the eighth day when the whole row of lights were flaming, also the loyal ninth, the servant that

serves merely to light the other eight. A great brilliance spread from the Menorah. The children's eyes

glistened. To our man the illumination appeared as the flaming up of the nation.

First one lit candle. It is still dark, and that one light looks sad. Then a fellow traveller joins it, one

more and more. The darkness must yield.

First the young and poor are enkindled, then gradually others, who love right, truth, freedom,

progress, humanity and beauty. When all the candles burn one is astonished and happy over the

completed task. And no task affords more happiness than to be the servant of light.

- What is the symbolism of the Menorah to Herzl? How does he use it

to fulfill his message and goals? In the US is Chanukah linked to “the
Beelk of ihe Macealbees 1 - Chapter ®

And the king [Antiochus] rose before it was light, and made his troops march on
33 fiercely towards the way of Beth Zacharam: and the armies made themselves
ready for the battle, and they sounded the trumpets:

And they shewed the elephants in the blood of grapes, and mulberries to provoke
22 them to fight.

And they distributed the beasts by the legions: and there stood by every elephant
35 athousand men in coats of mail, and with helmets of brass on their heads: and
five hundred horsemen set in order were chosen for every beast

...And upon the beast, there were strong wooden towers, which covered every
37 one of them: and engines upon them: and upon every one thirty-two valiant men,
who fought from above; and an Indian to rule the beast

...Now when the sun shone upon the shields of gold, and of brass, the mountains
39 glittered therewith, and they shone like lamps of fire

And all the inhabitants of the land were moved at the noise of their multitude,
41 and the marching of the company, and the rattling of the armour, for the army
was exceeding great and strong.




...And Eleazar the son of Saura saw one of the beasts harnessed with the king's
43 harness: and it was higher than the other beasts: and it seemed to him that the

king was on it:

44 And he exposed himself to deliver his people and to become a hero.

And he ran up to it boldly in the midst of the legion, killing on the right hand, and
45 onthe left, and they fell by him on this side and that side.

And he went between the feet of the elephant, and put himself under it: and slew
46 it, and it fell to the ground upon him, and he died there.

- _Why has this particular story from Sefer HaMaccabim become important in

Israel? Are we happy with the message it presents? Does it sit well with

American Jewry’s interpretation of Chanukah?

Zionism & The Maccabim

In 1903 Chayim Nachman Bialik was sent by the Jewish Historical Commission in Odessa to interview

survivors of the Kishinev pogroms and prepare a report. In response to his findings Bialik wrote his
epic poem In the City of Slaughter, a powerful statement of anguish at the situation of the Jews.
Bialik's condemnation of passivity against anti-Semitic violence is said to have influenced the
founding Jewish self-defense groups in Russia, and eventually the Haganah in Palestine.

“Come, now, and | will bring thee to their lairs
The privies, jakes and pigpens where the heirs

Of Hasmoneans lay, with trembling knees,

Concealed and cowering,—the sons of the Maccabees!

The seed of saints, the scions of the lions!

Who, crammed by scores in all the sanctuaries of their shame,

- Bialik seems to blame the

Jewish victims as much as
the perpetrators for the
Kishniev massacre. How

So sanctified My name!

It was the flight of mice they fled, do we view this criticism?

The scurrying of roaches was their flight; What is his proposed
They died like dogs, and they were dead!” solution?

"The City of Slaughter" in Complete Poetic Works of Hayyim Nahman Bialik, Israel Efros, ed. (New York, 1948)




“There was, little upon which Theodor Herzl and Ahad Ha’am ever agreed. Herzl, the founder of
Political Zionism, advocated the establishment of an independent Jewish State backed by the major
Western powers. Ahad Ha'am--the pen name of Hebrew essayist Asher Zvi Ginzberg--envisioned a
Jewish homeland that would serve as a cultural center for world Jewry and would be a harbinger of a
Jewish spiritual renaissance... [But] Both Political Zionists and Cultural Zionists could find common

ground on the issue of Hanukkah's importance to Zionism...”

Hanukkah: the Maccabees in the Zionist imagination, Kavon, Eli, Midstream, Nov 2007

- _Has Chanukah been owned by the Zionist cause and Israel? Can American Jewry find a
relevant message in Chanukah without being influenced by the Israeli narrative? Is Chanukah
a good example of how Modern Israel can redefine Judaism for Diaspora Jewry?
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Hola y jag urim sameaj a todos,

No es por casualidad que muchos de los Ishuvim en la zona de la ciudad Modiin se llaman con nombres

relacionados a Januka. Modiin es la zona en donde comenzaron los Maccabim su rebelidn en contra de los

griegos. Alli también se encuentran las tumbas de los Maccabim, |la mayoria de los pueblos de la zona llevan

nombres que tienen que ver con Januka. Por ejemplo el colegio Reut Maccabim, Jashmonaim, beit Jashmonai

Menora y Lapid que es una antorcha.

No es por casualidad que los pueblos de |a zona lleven aguellos nombres.

Los sionistas que fundaron Israel veian a los Macabim como modelo a imitar. Los eventos antecedentes a la

guerra de Independencia y la guerra les recordaba a los Macabim que luchaban para la libertad del pueblo




judio en eretz Israel, y triunfaron en las batallas aun que fueran pocos enfrente de muchos. Y ciertamente son

muchos que comparan entre el Pais de los Macabim que duro 100 afios y el estado sionista de Israel.

Durante los afios 30 los Jalutzim cantaron en Januka- “Nes Lo kara lanu, paj shemen lo matzanu” Un milagro

Nno Nnos ocurrio, una vasija de aceita no encontramos. Los Jalutzim desafiaron el concepto tradicional de

Januka, que por ello ponemos la Janukia encima de nuestras ventanas- el concepto que dios y su milagro

trajeron la victoria. Para los Jalutzim los Macabim fueron quienes trajeron la victoria, con su persistencia y

espiritu. Asi mismo creyeron que ellos mismos iban a renovar la libertad del pueblo en eretz Israel.Hoy en dias

las dos tradiciones, la del milagro y la de la determinacidn de los macabim conviven en Israel.

About Hanukkah

Hanukkah is the Jewish Feast of Lights or Feast of Dedication .The Hebrew word Hanukkah means dedication.

Hanukkah is also written Hanukkah or Chanukah. The holiday begins on the eve of the 25th day of the Hebrew

Month of Kislev and lasts eight days. Hanukkah usually falls in the month of December, but occasionally can

start in November.

The books of the Maccabees tell the story of Hanukkah which occurred in 165 B.C. After three years of
struggle, the Jews in Judea defeated the Syrian tyrant Antiochus. The Jewish people held festivities in the
Temple of Jerusalem, and rededicated it to God. After removing all Syrian idols from the Temple, the Jews

found only one small cruse of oil which to light their holy lamps. Miraculously, the cruse provided oil for eight

days. Judas Maccabaeus, the Jewish leader, then proclaimed a festival to be observed by Jews.

During Hanukkah, gifts are exchanged and contributions are made to the poor. Each evening, one additional
candle is lit on the Hanukkah menorah (candelabra). By the last evening, eight lighted candles stand together.




Potato latkes:

5 pounds potatoes, peeled 1 onion

3 eggs, beaten 2 1/2 cups dry pancake mix

2 teaspoons salt 1 teaspoon ground black pepper
1 tablespoon vegetable oil

Directions:

In a food processor grate potatoes and onion. In a large bowl combine potatoes, onions, eggs, pancake mix,
salt and pepper.

Heat oil in a large skillet over medium heat. Spoon potatoes into skillet and cook as you would pancakes, for 3

to 4 minutes on each side.

corn

aht 2005, th

Sivivon, sov, sov, sov:

L Ner Li:
Sivivon, sov, sov, sov
Chanuka, hu chag tov Ner li, ner li
Ner li dakeek.

BaChanukah neri adlik.

BaChanukah neri yair




Chanuka, hu chag tov
Sivivon, sov, sov, sov!
Chag simcha hu la-am
Nes gadol haya sham
Nes gadol haya sham

Chag simcha hu la-am.

(Translation): Dreidel, spin, spin, spin.

Chanuka is a great holiday.

Itis a celebration for our nation.

A great miracle happened there
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